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About The Ordered Soul Series 

The Ordered Soul Series is a collection of Christian books exploring what it 

means to be truly human in a world that has become increasingly uncertain about 

the nature of the human person. 

Each book examines a particular question facing the modern soul. Some explore 

identity, morality, conscience, grace, freedom, suffering, or the search for 

meaning. Others address the pressures created by contemporary culture and ask 

how the Christian understanding of humanity speaks into those challenges. 

Although the subjects differ, every volume is built upon the same conviction: that 

the deepest questions of human life cannot be answered rightly until we 

understand who man is before God. 

The books are connected by a common vision, but they are not chapters in a single 

work. Each volume has been written as a complete book in its own right and may 

be read in whatever order best serves the reader's interests. Together they form a 

wider conversation about the recovery of the human soul through the truth of 

Scripture. 

Throughout the series, the central concern is not simply the correction of ideas 

but the restoration of persons. The Bible presents humanity as created by God, 

disordered by sin, redeemed through Christ, and called into the fullness of life for 

which it was made. Every volume approaches that reality from a different 

perspective while remaining faithful to the same biblical foundation. 

It is my hope that these books will do more than inform the mind. I hope they will 

encourage thoughtful reflection, honest self-examination, deeper confidence in 

Scripture, and above all, a renewed appreciation for the wisdom of God's design 

for human life. 

Whether this is your first encounter with The Ordered Soul Series or one of 

several volumes you have read, my prayer is that these pages will help you see 

both yourself and your Creator more clearly. 

Robert Willoughby 
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Grace After Sin 
Grace must come after sin, not because grace is secondary, but because grace 

cannot be understood until the ruin it answers has first been seen. A man who 

thinks sin is a small thing will always make grace a small thing also. He will 

turn it into kindness, tolerance, patience, or religious encouragement. He will 

speak of grace as though it were merely God’s willingness to be pleasant 

towards human weakness. 

But grace is not small, because sin is not small. Sin is not merely poor 

judgement, bad habit, emotional damage, ignorance, or social failure. Sin is 

disorder in the soul. It is the will turned from God. It is desire separated from 

holiness. It is the creature resisting the Creator while still depending upon the 

breath, mercy, and patience of the One resisted. 

This is why a weak doctrine of sin always produces a weak doctrine of grace. If 

sin is only a mistake, grace becomes correction. If sin is only weakness, grace 

becomes sympathy. If sin is only ignorance, grace becomes education. If sin is 

only pain, grace becomes comfort. But if sin is rebellion, bondage, guilt, 

corruption, and death, then grace must be something far greater. It must be 

rescue. It must be redemption. It must be the power of God reaching into the 

ruin of man without becoming part of that ruin. 

The previous volume asked what is wrong with man. It traced the nature of sin 

not merely as outward transgression, but as inward disorder. It considered sin as 

that which bends the person away from God, darkens moral sight, weakens the 

will, corrupts desire, and makes man unable to restore himself by his own 

strength. That diagnosis was necessary. Without it, grace would be received 

lightly. With it, grace can be seen in its proper weight. 

Grace is not God pretending sin has not happened. It is not the lowering of 

divine holiness so that man can feel safe while remaining unchanged. It is not 
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the removal of moral seriousness from the universe. Grace does not make evil 

less evil. Grace does not make guilt imaginary. Grace does not make judgement 

unnecessary. Grace is not God’s refusal to deal with sin, but God’s appointed 

way of dealing with sin in Christ. 

This must be stated clearly at the beginning, because much modern religion 

speaks of grace as though it were divine indulgence. It treats grace as 

permission to remain as we are, while still being comforted by the language of 

salvation. But biblical grace is never permission to remain fallen. It is the power 

by which the fallen are raised. It is not the enemy of holiness. It is holiness 

moving in mercy towards the unholy, not to approve uncleanness, but to cleanse 

it. 

John 1:14 

And the same word was made flesh, and dwelt among us, and we 

beheld his glory, the glory as of the Only Begotten of the Father, full 

of grace and truth. 

 

That verse gives the balance which must govern this whole book. Christ did not 

come with grace separated from truth, nor truth separated from grace. He came 

full of both. Truth without grace would expose man and leave him condemned. 

Grace without truth would comfort man and leave him deceived. But in Christ, 

grace and truth are not rivals. Truth reveals the depth of man’s need, and grace 

reveals the depth of God’s answer. 

This means grace cannot be understood as sentiment. Sentiment feels pity, but 

grace restores. Sentiment may be moved by suffering, but grace enters the moral 

and spiritual condition behind the suffering. Sentiment may weep over man’s 

fall, but grace goes to the cross. It bears cost. It meets judgement. It answers 

guilt. It breaks bondage. It cleanses defilement. It gives new life where man 

could only produce repeated failure. 
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The nature of grace is therefore not softness, but holy power. It is mercy with 

righteousness. It is love without compromise. It is God moving towards man 

while remaining entirely God. Grace does not require God to become less holy 

in order to save the sinner. Rather, grace reveals holiness in its most astonishing 

form, because God does not save by denying His own nature, but by fulfilling 

His own purpose through Christ. 

This is why the cross stands at the centre of grace. The cross is not an 

interruption in the story of divine love. It is the place where divine love is 

revealed with terrible clarity. There, sin is not excused. It is judged. There, 

mercy is not vague. It is costly. There, man is not told that his condition was 

never serious. He is shown that his condition was so serious that only the Son of 

God could bear what man could not bear and open what man could not open. 

Grace begins in God, not in man. Man does not climb upward until God rewards 

his effort. Man does not cleanse himself until God agrees to receive him. Man 

does not repair his own nature and then present himself as worthy of mercy. 

Grace moves first. God sees man in sin, guilt, death, and helplessness, and He 

acts. This does not make man passive in the sense of indifference or unbelief, 

but it does mean that salvation does not begin in human strength. It begins in 

divine mercy. 

Ephesians 2:4-5 

But God, who is rich in mercy, for his great love wherewith he loved 

us, Even when we were dead in sins, hath quickened us together with 

Christ, (by grace ye are saved;) 

 

The force of those words must not be missed. Grace comes to those who are 

dead in sins. It is not God assisting the slightly weakened. It is not God 

rewarding the morally promising. It is not God recognising hidden worth and 

helping it flourish. It is God giving life where there is death. It is God acting 

from the riches of His own mercy, not from the merits of man. 
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This also means that grace is not opposed to human transformation. It is the 

only ground upon which true transformation can occur. Law can command, but 

it cannot give life. Conscience can accuse, but it cannot cleanse. Discipline can 

restrain, but it cannot regenerate. Shame can wound, but it cannot restore. Grace 

does what no merely human power can do, because grace brings the action of 

God into the condition of man. 

There is a necessary order here. Man must be forgiven, but he must also be 

cleansed. He must be released from debt, but also delivered from bondage. He 

must be declared righteous in Christ, but also made alive by the Spirit. He must 

be brought from alienation into sonship. He must be taught to walk again, not as 

a servant trying to earn a place in the house, but as one received by the Father 

and restored through the Son. 

This book will therefore follow the movement of grace. It will begin by 

rejecting the false idea that grace is excuse. It will then consider mercy as the 

first movement of God towards ruined man. From there it will move to 

redemption, because grace is free to man but costly in Christ. It will consider 

forgiveness and cleansing, because sin leaves both guilt and stain. It will 

consider justification, because grace gives man a restored standing before God. 

It will consider regeneration, because grace gives new life within. It will 

consider adoption and sanctifying grace, because God not only pardons the 

sinner but receives him and teaches him to walk. Finally, it will consider 

restoration, because the grace of God does not merely spare the fallen. It raises 

them. 

Yet this volume must keep its proper place within the larger journey. It is not yet 

the full study of conscience, though conscience will appear where guilt and 

mercy meet. It is not yet the full portrait of restored humanity, though 

restoration will be clearly declared. It is not yet the critique of the sovereign 

self, though false grace and self-rule will be challenged where necessary. This 
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book has one governing concern: to show that God restores man by grace 

through Christ. 

The question before us is therefore not whether man can improve himself. The 

question is not whether man can learn better habits, adopt nobler ideas, or 

recover a measure of moral language. Those things may have their place, but 

they do not reach the root. The question is whether God can restore what sin has 

ruined. The answer of the gospel is not cautious, partial, or uncertain. God can 

restore man, and He does so by grace. 

Grace is the mercy of God moving towards the guilty. Grace is the redemption 

of God purchasing the captive. Grace is the forgiveness of God lifting the debt. 

Grace is the cleansing of God washing the stain. Grace is the righteousness of 

Christ given to the undeserving. Grace is the life of God breathed into the dead. 

Grace is the Father receiving the lost as sons. Grace is the Spirit teaching the 

restored to walk in holiness. Grace is the power of God to raise fallen man. 

Sin tells the truth about man’s ruin. Grace tells the truth about God’s remedy. 

The first truth humbles man. The second gives him hope. And where those two 

truths meet, the gospel is no longer reduced to religious comfort. It becomes 

what it has always been: the power of God unto salvation. 
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Grace Is Not Excuse 
Grace is one of the most beautiful words in the Christian faith, but it is also one 

of the easiest to weaken. It can be spoken with reverence, received with tears, 

preached with power, and lived with gratitude. Yet it can also be reduced into 

something softer than Scripture allows. When that happens, grace no longer 

restores man. It merely reassures him. 

This danger must be faced at the beginning. If grace is misunderstood, 

everything that follows becomes distorted. Mercy becomes indulgence. 

Forgiveness becomes denial. Redemption becomes a symbol without cost. 

Restoration becomes a pleasant word for emotional recovery. The language 

remains Christian, but the power is gone. 

The central error is simple. Man wants grace to mean that sin does not matter as 

much as holiness says it does. He wants grace to soften the truth before the truth 

reaches him. He wants grace to comfort without exposing, accept without 

cleansing, and restore without requiring surrender. This desire is 

understandable, but it is not safe. 

It is understandable because many people have known accusation without 

mercy. They have seen religion used harshly. They have felt shame without 

healing, judgement without tenderness, correction without patience, and 

authority without love. When such people hear the word grace, they may reach 

for it as relief from crushing spiritual pressure. There is something deeply 

human in that longing. 

But the answer to harsh religion is not false grace. It is true grace. False grace 

removes the weight of sin by lowering the truth. True grace removes the weight 

of sin by bringing the sinner to Christ. False grace says, in effect, that there is no 

real debt to lift, no real stain to wash, no real bondage to break. True grace says 
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that the debt is real, the stain is real, the bondage is real, and Christ is greater 

than all of it. 

This is where the book must begin. Grace is not excuse. Excuse belongs to man 

because man wants to reduce responsibility. Grace belongs to God because God 

saves without reducing reality. Excuse says the fall was not so serious. Grace 

says the fall was so serious that only God could answer it, and that God has 

answered it in Christ. 

This distinction matters because excuse leaves man unchanged. It may calm him 

for a while, but it cannot restore him. It may make guilt feel lighter, but it 

cannot remove guilt before God. It may make sin sound less dangerous, but it 

cannot break sin’s power. A man can be excused and still remain captive. He can 

be reassured and still remain unclean. He can be told that he is accepted and still 

remain unreconciled to holiness. 

Grace does something different. It brings man into the light, not to destroy him, 

but to heal him. It tells the truth about sin, yet does not leave the sinner without 

hope. It does not flatter man’s condition. It reveals God’s remedy. Grace is not 

the removal of truth from mercy. It is mercy acting through truth. 

This is why John’s description of Christ is so important. 

John 1:14 

And the same word was made flesh, and dwelt among us, and we 

beheld his glory, the glory as of the Only Begotten of the Father, full 

of grace and truth. 

 

Christ came full of grace and truth. He did not bring grace at the expense of 

truth, nor truth at the expense of grace. In Him, the two are perfectly joined. He 

exposes sin without cruelty and receives sinners without dishonesty. He speaks 

with holiness and moves with compassion. He does not comfort man by 
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pretending that sin is harmless. He comforts man by becoming the Saviour of 

sinners. 

This balance is essential. Truth without grace would expose man and leave him 

condemned. Grace without truth would comfort man and leave him deceived. 

But Christ does neither. He reveals man’s need fully and God’s mercy fully. He 

does not make sin smaller so that grace can appear larger. He reveals grace as 

large enough to meet sin at its true depth. 

The apostle Paul understood how easily grace could be twisted. He preached 

salvation by grace with absolute clarity, but he knew that the fallen heart could 

corrupt even that doctrine. If grace abounds where sin has abounded, someone 

may ask whether sin has become safe. Paul answers with direct force. 

Romans 6:1-2 

What shall we say then? Shall we continue in sin that grace may 

abound? God forbid. How shall we, that are dead to sin, live any 

longer therein? 

 

Paul does not treat the question as a small misunderstanding. He rejects it 

completely. Grace does not create a protected place for sin to continue. Grace 

unites the believer with Christ, and that union means the old dominion has been 

broken. The person saved by grace is not being given permission to remain 

under the rule of the thing from which Christ came to deliver him. 

This is the point at which many shallow views of grace collapse. If grace only 

means that God forgives, then man may imagine that sin has become less 

serious. But biblical grace means far more than pardon. It means rescue, 

deliverance, cleansing, new life, adoption, discipline, and restoration. It is not 

merely God’s kindness towards the guilty. It is God’s power acting to recover 

the guilty. 

Paul says the same thing in another form when he writes to Titus. 
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Titus 2:11-14 

For the grace of God which bringeth salvation to all men, hath 

appeared; Teaching us that, denying ungodliness and worldly lusts, we 

should live soberly, righteously, and godly, in this present world; 

Looking for that blessed hope, and the glorious appearing of the great 

God and our Savior Jesus Christ; Who gave himself for us, that he 

might redeem us from all iniquity, and purify unto himself a peculiar 

people, zealous of good works. 

 

Here grace is active. It brings salvation, but it also teaches. It teaches denial of 

ungodliness and worldly lusts. It teaches sober, righteous, and godly living. It 

looks towards hope. It rests upon Christ, who gave Himself to redeem and 

purify a people for Himself. This is not grace as passive tolerance. This is grace 

as moral and spiritual power. 

The phrase “teaching us” deserves attention. Grace does not merely open the 

door and then remain silent. It instructs the redeemed life. It trains the 

conscience, the will, the desires, and the conduct. It does not train man by fear 

of rejection, as though he must earn his way into God’s favour. It trains him as 

one who has been redeemed by Christ and now belongs to Him. 

This shows why grace cannot be separated from holiness. Holiness is not the 

enemy of grace. Holiness is the direction towards which grace restores man. Sin 

disordered man by turning him away from God. Grace begins to set him back in 

order. It does not do this by crushing him under law as a means of self-

salvation. It does it by bringing him under Christ, where mercy, truth, life, and 

obedience belong together. 

There is a pastoral danger on both sides. Some speak of holiness in a way that 

makes grace sound fragile, as though one failure places the believer 

immediately outside the mercy of God. Others speak of grace in a way that 
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makes holiness sound optional, as though Christ died only to remove 

consequence and not to restore the person. Both distort the gospel. 

The first produces fear. The second produces carelessness. Fear cannot restore 

man because it leaves him trying to secure himself before God. Carelessness 

cannot restore man because it leaves him comfortable in the disorder that grace 

came to heal. True grace does neither. It gives peace with God and then teaches 

the life that belongs to peace. 

This is why Scripture warns against turning grace into licence. Jude describes 

men who corrupted the meaning of divine mercy. 

Jude 1:4 

For there are certain men crept in unawares, who were before of old 

ordained to this condemnation, ungodly men, turning the grace of our 

God into lasciviousness, and denying the only Lord God, and our Lord 

Jesus Christ. 

 

The warning is severe because the corruption is severe. To turn grace into 

lasciviousness is not merely to make a small doctrinal mistake. It is to take the 

very mercy by which God saves sinners and make it serve the sin from which 

Christ saves them. It keeps the word grace while denying the Lordship of Christ 

in practice. 

Yet the answer to this corruption is not to make grace smaller. It is to recover 

grace in its true greatness. True grace is not less merciful than false grace. It is 

more merciful because it actually restores. False grace comforts the prisoner 

inside the prison. True grace opens the prison and calls him out. False grace 

lowers the seriousness of sin. True grace reveals the sufficiency of Christ. 

The broken sinner does not need sin to be minimised. He needs Christ to be 

magnified. He does not need a voice telling him that the debt was never real. He 

needs the debt lifted. He does not need someone to say that the stain was 
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imagined. He needs cleansing. He does not need the far country renamed as 

freedom. He needs the Father’s house. 

This is why grace is never mere sentiment. Sentiment may feel pity, but grace 

acts. Sentiment may weep over ruin, but grace redeems. Sentiment may be 

moved by suffering, but grace reaches the moral and spiritual condition beneath 

suffering. Grace has blood in it. Grace has a cross in it. Grace has resurrection 

power in it. It is not God’s mood of leniency. It is God’s saving action in Christ. 

The grace of God therefore gives no shelter to self-rule. It does not leave man 

enthroned over his own life with religious comfort added. It brings him under 

the reign of Christ. The redeemed person is not restored to independence from 

God, but to life with God. Grace frees man from false masters so that he may 

belong again to the true Master. 

This is hard for fallen man because he often wants mercy without surrender. He 

wants relief from guilt without the death of pride. He wants comfort without 

conversion of direction. But grace will not become the servant of self-

preservation. It saves the person by bringing him out of the self that sin has 

disordered. 

Here the seriousness of grace appears. Grace is tender, but not weak. It is 

patient, but not indifferent. It is generous, but not permissive. It stoops low, but 

it does not bow before sin. It receives the fallen, but it does not bless the fall. It 

gives rest to the weary, but it does not tell the weary that bondage is freedom. 

The first foundation is therefore clear. Grace is not excuse. It is not denial, 

softness, permission, or moral surrender. It is the holy power of God to restore 

man through Christ. It tells the truth about sin and then reveals that sin is not 

stronger than the mercy, righteousness, blood, life, and Lordship of the Son of 

God. 
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Only when this foundation is firm can the next movement be understood. Grace 

is not distance. The holy God does not merely stand apart from ruined man and 

declare what man has become. He moves towards him. That first movement of 

grace is mercy, and mercy must be considered next, not as weak pity, but as the 

compassion of God towards those who could never restore themselves. 
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Mercy, The First Movement of Grace 
Why does mercy come first? 

It comes first because man does not begin restoration from a position of 

strength. He does not stand whole before God, weighing his options, calmly 

choosing improvement. He is not a neutral creature who merely needs clearer 

instruction. Sin has left him guilty, disordered, ashamed, and unable to return 

himself to what he was made to be. If restoration is to begin, it must begin in 

God. 

Mercy is the first movement of grace towards ruined man. It is not the whole of 

grace, but it is often the first way grace becomes visible to the soul. Before the 

debt is lifted, mercy moves. Before the stain is washed, mercy moves. Before 

the captive is redeemed, mercy moves. Mercy is God’s compassion turning 

towards those who have no power to make themselves clean, whole, or worthy. 

This is not how man naturally thinks. Man would rather make himself the 

starting point. He would rather believe that his sorrow attracts mercy, his effort 

earns mercy, his sincerity awakens mercy, or his improvement makes mercy 

reasonable. Something in fallen man wants to bring God evidence that he is now 

worth receiving. But mercy does not begin as God’s response to human 

worthiness. It begins in the character of God. 

That is why mercy humbles man. It removes his imagined control over the 

process of restoration. He cannot buy mercy with regret. He cannot force it with 

tears. He cannot secure it by promising a better future. Sorrow, confession, and 

return all have their place, but they do not manufacture mercy. They are 

responses awakened under mercy’s light. The source remains God Himself. The 

psalmist gives this truth its proper foundation. 
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Psalm 103:8-14 

The Lord is merciful and gracious, slow to anger, and plenteous in 

mercy. He will not always chide; neither will he keep his anger 

forever. He hath not dealt with us after our sins, nor rewarded us 

according to our iniquities. For as the heaven is high above the earth, 

so great is his mercy toward them that fear him. As far as the east is 

from the west, so far hath he removed our transgressions from us. Like 

as a father pitieth his children, so the Lord pitieth them that fear him. 

For he knoweth our frame; he remembereth that we are dust. 

 

The mercy described here is not thin sympathy. It is rooted in the nature of the 

Lord. He is merciful and gracious. He is slow to anger. He is plenteous in 

mercy. The psalm does not argue that man has no sin, nor that his iniquities are 

slight. It says something far greater: God has not dealt with us after our sins, nor 

rewarded us according to our iniquities. 

That sentence carries the weight of mercy. If God dealt with man strictly 

according to his sins, man would have no hope. If every inward disorder, every 

proud motive, every unclean desire, every act of rebellion, and every refusal of 

truth were answered only by judgement, no one could stand. Mercy means that 

God does not move towards ruined man merely according to what man 

deserves. He moves according to the riches of His own compassion. 

The psalm also says, “he knoweth our frame; he remembereth that we are dust.” 

This does not make sin innocent. Dust can still rebel. Frailty can still become 

pride. Weakness can still resist God. Yet God’s mercy takes full account of 

man’s weakness without surrendering truth. He knows the creature He made. He 

knows how fear, appetite, pressure, ignorance, pain, and mortality pass through 

human life. His mercy is not blind to responsibility, but neither is it blind to 

frailty. 
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That balance matters. Some people think mercy must soften moral truth in order 

to be kind. Others think moral truth must harden itself against mercy in order to 

remain serious. Scripture does neither. God knows our frame and still names 

transgression. He remembers that we are dust and still removes iniquity. His 

mercy is neither sentimental nor severe in the human sense. It is holy 

compassion. 

The parable of the prodigal son shows mercy in motion. The younger son has no 

claim upon the father’s welcome. He has rejected the order of the house, wasted 

what was given to him, and fallen into the far country. His misery is not 

accidental. It grows from his own departure. Yet the centre of the parable is not 

the son’s power to repair what he has done. It is the father’s compassion towards 

the son who cannot restore himself. 

Luke 15:17-24 

And when he came to himself he said, How many hired servants of 

my father's have bread enough and to spare, and I perish with 

hunger! I will arise and go to my father, and will say unto him, 

Father, I have sinned against heaven, and before thee; And am no 

more worthy to be called thy son; make me as one of thy hired 

servants. And he arose and came to his father. But when he was yet a 

great way off, his father saw him, and had compassion, and ran, and 

fell on his neck, and kissed him. And the son said unto him, Father, I 

have sinned against heaven, and in thy sight, and am no more worthy 

to be called thy son. But the father said unto his servants, Bring forth 

the best robe, and put it on him; and put a ring on his finger, and 

shoes on his feet; And bring hither the fatted calf, and kill it; and let 

us eat and be merry; For this my son was dead, and is alive again; he 

was lost, and is found. And they began to be merry. 

 

The son prepares a servant’s speech, but the father restores him as a son. This 

does not mean the confession is unimportant. The son speaks truthfully. He does 
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not blame the famine, the citizens of the far country, the pressure of youth, or 

the circumstances that followed his choices. He says, “I have sinned.” Yet the 

restoring power in the scene does not come from the perfection of the 

confession. It comes from the mercy of the father. 

The father sees him while he is yet a great way off. That detail carries the 

warmth of the passage. Mercy is not waiting behind a locked door, demanding 

that the son crawl the last mile alone. The father moves. He has compassion. He 

runs. He embraces. He kisses. The son has not rebuilt the wasted inheritance. He 

has not repaired the family honour. He has not proved long-term reliability. He 

comes empty, and mercy meets him before repayment is possible. 

Yet the father does not rewrite the story. He does not say the son was never lost. 

He says, “this my son was dead, and is alive again; he was lost, and is found.” 

Mercy tells the truth about the far country. It does not call death life. It does not 

call lostness freedom. The joy of restoration depends upon the reality of the 

loss. 

Here the nature of divine mercy becomes clearer. Mercy is not God pretending 

man is better than he is. Mercy is God moving towards man while knowing 

exactly what he is. It is not approval of the far country. It is the road home. It is 

not the father joining the son among the swine. It is the father receiving the son 

back into the house. 

This distinction is important because shame alone cannot bring a man home. 

Shame may tell him that he is unworthy, but it cannot clothe him. It may make 

him rehearse his failure, but it cannot restore him to the table. It may wake him 

to his misery, but it cannot give him the father’s embrace. Shame can expose 

need. Mercy answers it. 

Many souls live for years between shame and self-defence. They feel enough 

guilt to be restless, but not enough hope to return. They know something is 



Page 20 of 65 

 

wrong, yet they are afraid that truth will only condemn them. So they alternate 

between hiding and explaining, between sorrow and excuse, between longing 

for mercy and fearing exposure. The mercy of God breaks that pattern because 

it allows truth and hope to meet. 

Mercy says that a man does not have to lie in order to come home. He does not 

have to make the far country look less empty than it was. He does not have to 

present his hunger as wisdom or his rebellion as freedom. He may say, “I have 

sinned,” because the father’s house is not built upon denial. It is built upon 

mercy. 

Paul gives the doctrine behind the parable. 

Ephesians 2:4-5 

But God, who is rich in mercy, for his great love wherewith he loved 

us, Even when we were dead in sins, hath quickened us together with 

Christ, (by grace ye are saved;) 

 

The phrase “rich in mercy” matters. Mercy is not scarce in God. It is not a 

reluctant softness hidden behind a harsher nature. God is rich in mercy because 

He acts from the fullness of His own being. Man is poor in righteousness, poor 

in strength, poor in life, and poor in ability to rescue himself. God is rich in 

mercy. 

Paul also tells us when this mercy reached us: “even when we were dead in 

sins.” Mercy did not wait until man had made himself spiritually attractive. It 

did not wait until man had produced enough evidence of improvement. It acted 

while man was dead in sins. That does not flatter man, but it gives him hope. 

His condition is worse than pride admits, yet God’s mercy is greater than 

despair imagines. 

This is why mercy is the first movement of grace. It comes before human repair 

because human repair cannot begin the work. It comes before spiritual life 
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because the dead cannot raise themselves. It comes before restored obedience 

because obedience must be born from grace, not used as the price of grace. God 

does not wait for the ruined man to become whole before He moves towards 

him. He moves towards him in order to make him whole. 

This does not make man’s response meaningless. The prodigal still arises and 

comes to his father. The sinner still confesses. The believer still turns from evil. 

But response must be kept in its proper order. Response is not the root of mercy. 

It is the fruit of mercy touching the soul. Man returns because mercy has made 

return possible. 

Titus gathers this whole movement into one passage. 

Titus 3:4-7 

But after that the kindness and love of God our Savior toward man 

appeared, Not by works of righteousness which we have done, but 

according to his mercy he saved us, by the washing of regeneration, 

and renewing of the Holy Ghost; Which he shed on us abundantly 

through Jesus Christ our Savior; That being justified by his grace, we 

should be made heirs according to the hope of eternal life. 

 

This passage keeps the order clean. Salvation is not by works of righteousness 

which we have done. It is according to His mercy. Yet mercy does not remain as 

pity from a distance. It opens into washing, regeneration, renewal, justification, 

inheritance, and hope. Mercy is the first movement, but it carries within it the 

whole direction of restoration. 

This gives the Christian a firm ground for hope. He does not hope because his 

sorrow is impressive. He does not hope because his future obedience is 

guaranteed by his own strength. He does not hope because his past can be made 

less serious. He hopes because God is merciful, and because that mercy has 

appeared in Christ. 
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It also gives the Christian a firm ground for humility. If mercy comes first, then 

no redeemed person can speak as though he began his own restoration. He did 

not. God moved first. God saw first. God had compassion first. God provided 

Christ. God washed, renewed, justified, and made heir. The redeemed life 

begins with mercy and remains marked by gratitude. 

This should also shape how believers treat the fallen. Those who have received 

mercy should not become experts in condemnation. That does not mean sin is to 

be excused or truth weakened. It means that the restored should remember the 

order of their own restoration. Mercy found them before they were whole. 

Mercy met them before they could repay. Mercy spoke hope where shame had 

spoken only finality. 

A church without mercy may preserve correct language while misrepresenting 

the heart of God. A church without truth may offer comfort while leaving man 

in the far country. The mercy of God teaches another way. It tells the truth about 

sin and still moves towards the sinner. It names lostness and still prepares the 

robe, the ring, the shoes, and the table. 

Mercy, then, is not the completion of grace, but it is the beginning of grace’s 

visible movement towards man. It opens the road home. It awakens hope. It 

gives the sinner courage to stop hiding. It reveals that God’s compassion is 

stronger than man’s misery. 

But mercy must move towards redemption. Compassion alone does not answer 

the full cost of sin. The father’s embrace shows the warmth of mercy, but the 

cross shows the price by which sinners are brought back to God. Grace is free to 

the sinner, but it is not cheap. Mercy moves first. Redemption reveals what that 

mercy costs. 
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Redemption, The Cost of Grace 
If grace is free, why must it cost? 

That question sits at the centre of redemption. The sinner receives grace freely. 

He does not buy it, earn it, deserve it, or add to it. Yet Scripture refuses to speak 

of grace as though it were cheap. It speaks of blood, purchase, ransom, 

deliverance, sacrifice, and the precious cost borne by Christ. Grace is free to 

man because it is costly to God. 

This is not a contradiction. It is the glory of redemption. A gift may be freely 

received by one person while being dearly purchased by another. The child who 

is rescued from danger does not pay the rescuer, but the rescue may still demand 

great cost. So it is with grace. The sinner brings no price in his hand, but Christ 

gives Himself. Man is restored freely because the Son of God bears the cost of 

restoration. 

Redemption is necessary because sin does not merely leave man mistaken or 

wounded. It brings him into bondage. The language of redemption assumes 

captivity. Something has claimed man that should not own him. Sin has power, 

and that power is not broken by advice alone. A captive does not need only 

explanation. He needs deliverance. 

This is where shallow views of grace fail to reach the depth of man’s condition. 

They can speak of comfort, acceptance, patience, and kindness, and all of those 

have their place. But a captive needs more than comfort. If a man is held under 

a dark power, kind words spoken through the prison bars are not enough. The 

door must be opened. The claim must be broken. The prisoner must be brought 

out. Paul describes redemption in those terms. 
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Colossians 1:13-14 

Who hath delivered us from the power of darkness, and hath translated 

us into the kingdom of his dear Son; In whom we have redemption 

through his blood, even the forgiveness of sins; 

 

This passage gives redemption movement. God delivers. God translates. Man is 

brought from one dominion to another. The phrase “power of darkness” is not 

decorative. It tells us that sin is not merely a list of wrong actions. It is a realm 

of rule, a dark authority under which man lives until grace delivers him. 

To be redeemed, then, is not simply to be comforted within the old dominion. It 

is to be removed from it. Grace changes ownership, allegiance, and kingdom. 

The redeemed person is not left belonging to sin, fear, appetite, pride, 

resentment, or the world. He is translated into the kingdom of God’s dear Son. 

This explains why redemption is more than forgiveness, though forgiveness is 

included. Paul says, “in whom we have redemption through his blood, even the 

forgiveness of sins.” Forgiveness is part of redemption, but redemption also 

carries the wider sense of deliverance. It is not only the cancellation of guilt. It 

is the breaking of captivity. 

Here grace becomes stronger than mere relief. Relief may make the prison more 

bearable. Redemption opens it. Relief may ease the conscience for a season. 

Redemption brings man under the liberating rule of Christ. Relief may quiet 

fear. Redemption changes the master. 

The phrase “through his blood” brings us to the cost. Scripture does not allow 

us to think of redemption as an easy act of divine generosity. God does not 

redeem by ignoring sin. He redeems through Christ. The blood of Christ is the 

price of grace, not because God is reluctant to forgive, but because sin is serious 

and holiness is real. Paul says the same thing to the Ephesians. 
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Ephesians 1:7 

In whom we have redemption through his blood, the forgiveness of 

sins, according to the riches of his grace; 

 

Redemption through His blood is according to the riches of grace. That is a vital 

connection. The cost of redemption does not make grace less gracious. It reveals 

how rich grace is. God’s grace is not rich because it overlooks sin cheaply. It is 

rich because it provides in Christ what man could never provide for himself. 

This also protects the cross from being reduced to a symbol of sympathy. The 

cross certainly reveals love, but it reveals more than emotional solidarity. Christ 

does not merely stand beside suffering man. He gives Himself for sinful man. 

He does not merely enter human pain. He bears sin. He does not merely show 

that God cares. He accomplishes redemption. 

Peter presses this truth with striking contrast. 

1 Peter 1:18-19 

Forasmuch as ye know that ye were not redeemed with corruptible 

things, as silver and gold, from your vain conversation received by 

tradition from your fathers; But with the precious blood of Christ, 

as of a lamb without blemish and without spot; 

 

Peter tells us what could not redeem man. Silver and gold could not do it. No 

earthly treasure could purchase release from the bondage of sin. Wealth may 

change a man’s circumstances, but it cannot cleanse his soul. It may buy 

comfort, reputation, opportunity, and influence, but it cannot redeem from vain 

conversation, inherited emptiness, or inward corruption. 

The price is “the precious blood of Christ.” The word precious must be allowed 

its weight. Christ is not one rescuer among many. He is the Lamb without 

blemish and without spot. The Redeemer is not another captive offering 
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encouragement from inside the same bondage. He is the sinless One who gives 

Himself for those who could not free themselves. 

This destroys every form of boasting. If man could be redeemed with silver and 

gold, the wealthy might boast. If he could be redeemed by moral effort, the 

disciplined might boast. If he could be redeemed by religious knowledge, the 

learned might boast. But he is redeemed by the precious blood of Christ, and 

therefore all boasting is silenced. The redeemed can only give thanks. 

Redemption also exposes the seriousness of sin without leaving the sinner in 

despair. The cross tells the truth more severely than any human accusation 

could. Sin required the blood of Christ. Yet the cross also gives hope more 

deeply than any human comfort could. Christ has given that blood willingly. 

The same event that humbles man also saves him. 

This is why the believer must not speak lightly of grace. Lightness comes when 

cost is forgotten. If grace is imagined as divine leniency, man may receive it 

casually. But when grace is seen through redemption, gratitude becomes deeper. 

The Christian does not say, “God decided my sin did not matter.” He says, 

“Christ loved me and gave Himself for me.” 

Redemption also means that the redeemed life is no longer self-owned. This is 

often where modern religion hesitates. It wants the benefits of redemption 

without the claim of the Redeemer. It wants release from guilt without surrender 

of ownership. But purchase implies belonging. The one bought by Christ is no 

longer his own final authority. Paul states this plainly. 
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1 Corinthians 6:19-20 

What! know ye not that your body is the temple of the Holy Ghost 

which is in you, which ye have of God, and ye are not your own? For 

ye are bought with a price; therefore glorify God in your body, and in 

your spirit, which are God's. “Ye are not your own” sounds severe 

only to a heart that mistakes self-rule for freedom. In truth, self-rule 

under sin is not freedom. It is bondage with the language of 

independence. Man was not made to belong to himself as a sealed and 

sovereign creature. He was made for God. Redemption returns him to 

the rightful Lord. 

 

This is not dehumanising. It is restoration. Sin does not make man more truly 

himself. It scatters him. It hands him over to lesser masters. Appetite claims one 

part, pride another, fear another, bitterness another, and the world another. 

Redemption gathers the person back under Christ. To belong to God is not the 

loss of humanity. It is the recovery of it. 

The redeemed person therefore cannot treat grace as though it leaves his life 

untouched. He has been bought with a price. His body and spirit belong to God. 

His habits, desires, words, loyalties, and ambitions now stand under a new 

claim. This does not mean instant maturity, but it does mean a real change of 

ownership. Grace has a direction because redemption has a Lord. 

Here the connection between redemption and restoration becomes clear. God 

does not buy back what He intends to abandon. He redeems in order to restore. 

The captive is not freed so that he may wander back into the old prison. The 

sinner is not bought so that he may continue under the same dark rule with 

religious comfort added. He is reclaimed for God. 

This also gives the believer dignity without self-exaltation. His dignity is not 

founded upon self-definition, self-esteem, or self-rule. It is founded upon the 

fact that Christ has redeemed him. God does not pay the blood of His Son for 



Page 28 of 65 

 

what He intends to despise. Yet the redeemed person cannot become proud, 

because the price also declares his helplessness. He was worth redeeming 

because God loved him, but he could not redeem himself. 

Redemption therefore carries both humility and hope. It humbles because man 

brings no saving price. It gives hope because Christ’s price is sufficient. It 

humbles because sin required blood. It gives hope because the blood has been 

given. It humbles because man was captive. It gives hope because God has 

delivered him from the power of darkness. 

The question with which we began can now be answered. Grace is free because 

man does not pay. Grace is costly because Christ does. If man paid even part of 

the price, grace would no longer be grace. If Christ paid no price, redemption 

would no longer answer the true condition of sin. The gospel holds both 

together: free to the sinner, costly to the Saviour. 

This is why redemption stands at the centre of grace. Mercy shows that God 

moves towards the ruined, but redemption shows how that mercy deals with the 

claims against man. It breaks captivity, answers guilt, changes ownership, and 

brings the redeemed under the reign of Christ. The sinner does not climb out of 

bondage. He is delivered. 

Yet the redeemed person still needs the inward and personal effects of grace to 

be applied. The captive must not only be released; the debt must be lifted and 

the stain washed. Sin has left man guilty before God and unclean within 

himself. Redemption opens the way for those gifts. The next movement of grace 

is therefore forgiveness and cleansing. 
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Forgiveness and Cleansing 
A man may know he has done wrong, and yet that is not always the whole of his 

burden. Guilt says, “I have sinned.” Defilement says, “I am unclean.” Guilt 

looks towards the debt. Defilement feels the stain. Guilt fears judgement. 

Defilement feels pollution. These two wounds often live together in the same 

soul, but they are not identical. 

This is why Scripture speaks of both forgiveness and cleansing. Forgiveness 

answers guilt. Cleansing answers defilement. Forgiveness lifts the debt that 

stands against man before God. Cleansing washes the inward stain that sin has 

left within him. If grace only forgave but did not cleanse, the soul might be 

pardoned and yet still feel spiritually unclean. If grace only cleansed but did not 

forgive, the burden of guilt would remain. The grace of God reaches both. 

This distinction matters pastorally because many people confuse relief with 

restoration. A man may want relief from the feeling of guilt without truly 

bringing sin before God. Another may believe, as doctrine, that God forgives, 

while still carrying the inward sense that he is stained beyond recovery. The 

gospel does not treat either wound lightly. It gives pardon for guilt and washing 

for uncleanness. David’s prayer after his sin shows the two needs joined 

together. He does not ask only for legal pardon, nor only for inward renewal. He 

asks for mercy, blotting out, washing, cleansing, and a clean heart. 

Psalm 51:1-4 

Have mercy upon me, O God, according to thy loving-kindness; 

according unto the multitude of thy tender mercies, blot out my 

transgressions. Wash me thoroughly from mine iniquity, and cleanse 

me from my sin. For I acknowledge my transgressions; and my sin is 

ever before me. Against thee, thee only, have I sinned, and done this 

evil in thy sight; that thou mightest be justified when thou speakest, 

and be clear when thou judgest. 
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David does not hide behind explanation. He does not begin with Bathsheba, 

circumstance, pressure, kingship, loneliness, or weakness. He begins with God. 

“Against thee, thee only, have I sinned.” This does not mean there were no 

human victims or earthly consequences. It means that the deepest seriousness of 

sin lies in its offence against God. Until sin is seen before God, guilt is never 

understood at its true depth. 

Yet David does not stop at guilt. He asks to be washed and cleansed. He knows 

that sin has not only created a record against him, but has left a stain upon him. 

The language is physical because the experience is inwardly felt. Sin can make 

a man feel soiled within himself. It can cling to memory, imagination, desire, 

and conscience. It can make the soul feel marked by what it has done. 

That inward sense of uncleanness is not always removed by time. Time may 

dull the feeling, but it cannot cleanse the soul. Excuse may shift attention, but it 

cannot wash the stain. Self-punishment may seem noble for a season, but it 

cannot purify. A man may carry his guilt as though pain itself were payment, but 

pain does not atone. Only God can forgive, and only God can cleanse. 

Psalm 32 shows the weight of guilt when it is hidden. 

Psalm 32:1-5 

Blessed are they whose transgressions are forgiven, and who have no 

sins to be covered. Blessed is the man unto whom the Lord imputeth 

not iniquity, and in whose spirit there is no guile. When I kept silence, 

my spirit failed within me; when I opened my mouth, my bones 

waxed old through my speaking all the day long. For day and night 

thy Spirit was heavy upon me; my moisture is turned into the drought 

of summer. Selah. I acknowledged my sin unto thee, and mine iniquity 

have Inot hid. I said, I will confess my transgressions unto the Lord; 

and thou forgavest the iniquity of my sin. Selah. 
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The silence of concealment is heavy. David describes it as bodily weariness, 

inward drying, and continual pressure under the hand of God. Hidden guilt does 

not become harmless because it is hidden. It continues to speak from beneath 

the surface. It can appear as defensiveness, irritability, spiritual distance, fear of 

exposure, or the endless need to justify oneself. 

The turning point is not self-analysis. It is confession. “I acknowledged my sin 

unto thee, and mine iniquity have I not hid.” Confession does not inform God of 

what He did not know. It brings the soul out of hiding. It agrees with truth. It 

stops managing the evidence and stands before God without disguise. 

This does not mean confession purchases forgiveness. David does not earn 

pardon by speaking. God forgives. The blessing belongs to the man whose 

transgression is forgiven, whose sin is covered, and unto whom the Lord does 

not impute iniquity. Forgiveness is divine action, not emotional self-release. It is 

God lifting what man could not remove. 

That difference is essential. Much modern language treats forgiveness as a 

psychological process, a way of releasing oneself from the past. There may be 

emotional relief when guilt is faced, but biblical forgiveness is deeper. It is not 

merely that man feels less condemned. It is that God pardons. The offence has 

been brought before the only One with final authority to forgive sin at its root. 

Forgiveness also changes how the past is carried. Without pardon, the past 

becomes either a prison or a battlefield. Some remain imprisoned by memory, 

revisiting what cannot be undone. Others fight the past by rewriting it, 

explaining it, blaming others, or making their worst act appear smaller than it 

was. Forgiveness gives another way. It does not erase history, but it removes 

condemnation before God. 

Yet even after forgiveness is understood, the need for cleansing remains. A man 

may believe the debt has been lifted and still cry, “Wash me.” This is not 
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unbelief when rightly understood. It is the recognition that sin has affected the 

inner life. Grace must reach not only the record, but the heart. 

David gives that cry later in the same psalm. 

Psalm 51:7-12 

Purge me with hyssop, and I shall be clean; wash me, and I shall be 

whiter than snow. Make me to hear joy and gladness; that the bones 

which thou hast broken may rejoice. Hide thy face from my sins, and 

blot out all mine iniquities. Create in me a clean heart, O God; and 

renew a right spirit within me. Cast me not away from thy presence; 

and take not thy Holy Spirit from me. Restore unto me the joy of thy 

salvation; and uphold me with thy free Spirit. 

 

The prayer moves from washing to joy, from cleansing to renewal, from blotting 

out to a clean heart. David knows that the soul must be restored inwardly. He 

does not only want the removal of penalty. He wants the recovery of spiritual 

life before God. He asks for a clean heart because the heart itself has been 

disordered. 

This is where cleansing becomes more than comfort. It is not merely the feeling 

of being better. It is the work of God by which defilement is answered. The 

unclean soul does not make itself clean by deciding to feel clean. Nor does it 

become clean by forgetting. Cleansing is received from God, and it reaches 

places human effort cannot reach. John joins forgiveness and cleansing with 

striking directness. 
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1 John 1:7-9 

But if we walk in the light, as he is in the light, we have fellowship 

one with another, and the blood of Jesus Christ his Son cleanseth us 

from all sin. If we say that we have no sin, we deceive ourselves, and 

the truth is not in us. If we confess our sins, he is faithful and just to 

forgive us our sins, and to cleanse us from all unrighteousness. 

 

The passage begins with walking in the light. That is important. Grace does not 

ask man to pretend. “If we say that we have no sin, we deceive ourselves.” False 

peace begins with self-deception. True peace begins in the light, where sin is 

named and the blood of Jesus Christ is trusted. 

John says God is “faithful and just” to forgive and to cleanse. He does not say 

merely that God is kind, though He is kind. Faithful and just means forgiveness 

and cleansing rest upon something firm in God and accomplished in Christ. The 

believer is not asking God to ignore righteousness. He is coming to the God 

who has provided a righteous foundation for mercy through the blood of His 

Son. 

This gives security to the wounded conscience. If forgiveness depended upon 

intensity of sorrow, the soul would never know whether it had sorrowed enough. 

If cleansing depended upon strength of reform, the soul would never know 

whether it had improved enough. But John points away from the instability of 

man and towards the faithfulness and justice of God. Grace is not grounded in 

the shifting quality of man’s inward state. It is grounded in Christ. 

There is also a practical honesty here. Confession is not a vague admission that 

everyone fails. It is not a religious gesture made to keep up appearances. True 

confession brings sin into the light as sin. It refuses both concealment and 

theatre. It does not perform sorrow for human approval, nor does it hide guilt 

from God. It speaks truthfully because grace has made truth bearable. 
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The soul that receives forgiveness and cleansing is freed from two false paths. 

The first is self-defence. This path tries to escape guilt by arguing, minimising, 

comparing, or blaming. It may protect pride, but it cannot bring peace. The 

second is self-condemnation. This path tries to atone through misery, as though 

enough inward punishment could cleanse the stain. It may appear serious, but it 

still keeps the self at the centre. 

Grace leads by another road. It brings the whole matter to God. It says, “Here is 

the guilt; forgive it. Here is the stain; cleanse it. Here is the heart; create it clean. 

Here is the spirit; renew it.” This is neither evasion nor despair. It is faith 

approaching the God who pardons and washes through Christ. 

Forgiveness and cleansing also prepare the soul for renewed joy. David asks, 

“Restore unto me the joy of thy salvation.” Sin darkens joy because it disrupts 

fellowship with God. Hidden guilt makes worship heavy. Defilement makes 

nearness feel impossible. Grace restores joy not by denying sin, but by dealing 

with it. The forgiven and cleansed person can stand again before God without 

disguise. 

Still, consequences may remain. This must be said plainly. Forgiveness does not 

always remove earthly damage. Cleansing does not automatically rebuild trust, 

undo harm, or erase memory. David was forgiven, yet the consequences of his 

sin remained painful. Peter was restored, yet his denial did not vanish from his 

story. Grace does not turn life into unreality. 

But consequences are not condemnation. A forgiven man may still have to make 

restitution, rebuild trust, accept discipline, or walk through sorrow. Yet he does 

so as one whose guilt has been answered before God. A cleansed man may still 

remember his stain, but the memory no longer has authority to declare him 

unclean where Christ has washed him. 
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That distinction is one of the great mercies of grace. The past may remain part 

of the story, but it no longer owns the person. The wound may still teach 

humility, but it no longer rules by shame. The memory may still warn, but it no 

longer condemns. Grace does not always erase the scar. It changes what the scar 

is allowed to say. 

Forgiveness and cleansing therefore answer two deep cries of the soul. The first 

cry is, “What shall be done with my guilt?” The answer is pardon through 

Christ. The second cry is, “What shall be done with my uncleanness?” The 

answer is cleansing through the blood of Christ and the renewing work of God. 

These gifts do not complete the whole work of grace, but they clear the ground 

for what follows. Once guilt is forgiven and defilement is washed, another 

question rises. How does the forgiven person now stand before God? Is he 

merely a pardoned offender, tolerated but uncertain? Or does grace give him a 

new standing altogether? 

Scripture gives the stronger answer. Grace does not leave the redeemed person 

at the edge of acceptance. Forgiveness lifts the debt. Cleansing washes the stain. 

Justification declares the believer accepted before God in Christ. 
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Justification, The Restored Standing of Man 
Once guilt has been forgiven and the stain of sin cleansed, another question 

rises. How does the forgiven person now stand before God? Is he merely a 

pardoned offender, allowed to remain nearby but never fully accepted? Is he 

tolerated until his next failure? Does he live forever at the edge of rejection, 

grateful for mercy but uncertain of his place? 

That question matters because forgiveness alone, if misunderstood, can leave 

the soul anxious. A man may believe that past sins have been pardoned and still 

feel as though his standing before God remains fragile. He may imagine that 

grace has removed yesterday’s debt, but that tomorrow’s acceptance will depend 

upon the strength of his own obedience. This produces a restless Christian life, 

always measuring, fearing, proving, and beginning again from insecurity. 

Justification answers that fear. It declares that the believer’s standing before 

God is not grounded in himself, but in Christ. The forgiven sinner is not left in 

spiritual uncertainty. He is accepted in the Son. His peace does not rest upon the 

quality of his latest performance, the steadiness of his emotions, the intensity of 

his sorrow, or the visible success of his growth. It rests upon Christ. 

This must be stated carefully. Justification is not God pretending the sinner has 

never sinned. It is not a legal fiction built upon denial. God does not call evil 

good in order to make man comfortable. Sin has been dealt with in Christ. The 

debt has been answered. Condemnation has been removed. The believer is 

declared righteous, not because his own record has become pure, but because he 

is received in the righteousness of Christ. Paul gives the result with direct 

simplicity. 
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Romans 5:1-2 

Therefore being justified by faith, we have peace with God through 

our Lord Jesus Christ; By whom also we have access by faith into 

this grace wherein we stand, and rejoice in hope of the glory of God. 

 

Peace with God is more than inward calm, though inward calm may flow from 

it. It means that the enmity created by sin has been answered. The believer no 

longer stands before God as one under condemnation. He has access by faith 

into grace. He stands where he could never have placed himself. 

The phrase “this grace wherein we stand” is central. Grace is not only the hand 

that lifts man when he falls. It is the ground beneath his feet after he has been 

lifted. The believer does not begin by grace and then continue by personal merit. 

He does not enter through Christ and then remain by self-protection. He stands 

in grace. 

This humbles pride and steadies fear. Pride is humbled because no man can 

boast in a standing he did not create. Fear is steadied because no believer could 

rest if acceptance finally depended upon his own consistency. The proud man 

wants some contribution of his own to admire. The fearful man needs a 

foundation stronger than himself. Justification answers both by placing Christ at 

the centre. 

Human righteousness cannot provide this foundation. It may produce discipline, 

visible respectability, and religious seriousness, but it cannot give peace with 

God. The more clearly a man sees the holiness of God, the less able he is to trust 

his own righteousness. A shallow conscience may feel safe because it compares 

itself with others. An awakened conscience knows that comparison cannot 

justify the soul before God. 

Paul is explicit on this point. 
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Galatians 2:16 

Knowing that a man is not justified by the works of the law, but by the 

faith of Jesus Christ, even we have believed in Jesus Christ, that we 

might be justified by the faith of Christ, and not by the works of the 

law; for by the works of the law shall no flesh be justified. 

 

The words “no flesh” leave no room for boasting. Not the openly immoral, not 

the outwardly respectable, not the disciplined, not the sincere, not the 

religiously informed. No flesh is justified by the works of the law. Human effort 

cannot create a righteous standing before God because the problem of sin 

reaches deeper than effort can repair. 

This does not make obedience unimportant. It puts obedience in the right order. 

Obedience is the fruit of grace, not the foundation of acceptance. When 

obedience is used to earn acceptance, it becomes anxious, proud, or despairing. 

It becomes anxious because the soul never knows whether it has done enough. It 

becomes proud when it believes it has done better than others. It becomes 

despairing when it sees its own failure honestly. 

When obedience flows from justification, it becomes something different. It is 

no longer the desperate labour of a servant trying to secure a place in the house. 

It becomes the grateful life of one who has been received. The justified person 

does not obey to force God to accept him. He obeys because God has accepted 

him in Christ. 

This truth also protects the believer from endless accusation. The conscience 

may remember real sins. Other people may remember them too. The enemy 

may accuse. The believer may struggle to believe that grace is strong enough to 

cover what he knows about himself. But justification does not rest upon 

emotional confidence. It rests upon Christ’s finished work. 

Paul speaks with great force about this security. 
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Romans 8:1-4 

There is therefore now no condemnation to them which are in Christ 

Jesus, who walk not after the flesh, but after the Spirit. For the law of 

the Spirit of life in Christ Jesus hath made me free from the law of sin 

and death. For what the law could not do, in that it was weak through 

the flesh, God sending his own Son in the likeness of sinful flesh, and 

for sin, condemned sin in the flesh; That the righteousness of the law 

might be fulfilled in us, who walk not after the flesh, but after the 

Spirit. 

 

“There is therefore now no condemnation” is not a casual comfort. It is a 

declaration grounded in Christ. Paul does not say there is no need for 

conviction, correction, repentance, or growth. He says there is no condemnation 

to them which are in Christ Jesus. Sin has not been ignored. It has been 

condemned in the flesh through the sending of the Son. 

This gives justification its moral strength. The believer is not safe because God 

has become indifferent to sin. He is safe because God has dealt with sin in 

Christ. The law could expose, command, and condemn, but it could not justify 

because it was weak through the flesh. What man could not accomplish through 

the law, God has answered through His Son. 

Many Christians need this truth not as a theory, but as rescue from spiritual 

instability. They live as though every failure reopens the question of whether 

God will receive them. They confess, begin again, fail again, and then return to 

the same inner courtroom. Their identity is always on trial. Their peace rises and 

falls with their latest evidence. 

Justification closes that courtroom as the place where identity is decided. The 

believer’s life may still need examination. His conduct may still need 

correction. His conscience must remain tender before God. But his standing is 
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not placed back into uncertainty each morning. He stands in Christ, not in 

himself. 

This is the difference between a servant’s fear and a son’s security, though 

adoption will be considered more fully later. The servant works under the 

anxiety of possible rejection. The justified believer serves from acceptance 

already given. He does not approach God as one trying to earn permission to 

remain. He comes through Christ, in whom he has access by faith into grace. 

Here justification prepares the way for growth. If man does not know where he 

stands before God, spiritual growth easily becomes a disguised attempt to earn 

security. Prayer becomes proof. Obedience becomes payment. Discipline 

becomes self-defence. Even service can become a way of persuading the soul 

that it is acceptable. 

But when standing is secured in Christ, growth can become honest. The believer 

can confess sin without believing that confession destroys his place. He can 

receive correction without hearing it as rejection. He can pursue holiness 

without turning holiness into the price of divine love. Justification does not 

weaken transformation. It makes true transformation possible. 

Paul’s concentrated statement in Corinthians brings the whole matter to its 

centre. 

2 Corinthians 5:21 

For he hath made him to be sin for us, who knew no sin; that we might 

be made the righteousness of God in him. 

 

This is the great exchange at the heart of justification. Christ knew no sin, yet 

He was made sin for us. We had no righteousness sufficient for God, yet we are 

made the righteousness of God in Him. The sinner brings need. Christ brings 
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righteousness. The believer does not stand before God dressed in his own 

achievement, but in the sufficiency of Christ. 

This destroys both superiority and despair. It destroys superiority because no 

justified person can look down upon another sinner as though grace were his 

achievement. He stands only because Christ is righteous. It destroys despair 

because no failure is greater than the righteousness of Christ. The believer’s 

hope is not in the strength of his grip upon God, but in the sufficiency of the 

One who holds him. 

Justification, then, restores man’s standing without flattering man’s condition. It 

does not say that man was never guilty. It says guilt has been answered. It does 

not say man possessed righteousness in himself. It says righteousness is found 

in Christ. It does not say man has reached maturity. It says he now stands in 

grace, where true renewal can begin. 

The movement of grace has now reached a crucial point. Mercy moved towards 

the ruined. Redemption revealed the cost. Forgiveness lifted the debt. Cleansing 

washed the stain. Justification declares the redeemed person accepted before 

God in Christ. 

Yet standing is not the whole of restoration. A man may be pardoned, cleansed, 

and accepted, but if he remains dead within, he cannot walk in the life of God. 

Grace must do more than change his record and restore his standing. It must 

give life. The next movement of grace is regeneration, the new birth of the 

inward man. 
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Regeneration, The New Life Within 
If forgiveness lifts the debt and justification restores standing, why is 

regeneration still necessary? 

The answer is simple, but it reaches deeply. Man does not only need pardon for 

what he has done. He needs life where sin has brought death. Grace must deal 

with the record of sin, but it must also reach the condition of the sinner. A 

forgiven corpse still cannot walk. A justified man still needs the life of God 

within him. 

This is why regeneration belongs at the centre of grace. It is not an optional 

addition to forgiveness. It is not a later spiritual refinement for those who desire 

a deeper life. It is the new birth without which man cannot see the kingdom of 

God. Grace does not merely alter God’s response to man. It begins to alter man 

himself. 

Sin has affected more than outward behaviour. It has entered the inward life. It 

has touched desire, judgement, affection, memory, imagination, worship, and 

will. Man’s problem is therefore not solved by instruction alone. A dead man 

does not need only teaching. He needs life. A disordered soul does not need only 

correction from outside. It needs renewal from within. 

Christ made this clear to Nicodemus. That matters because Nicodemus was not 

a public scandal. He was a ruler of the Jews, a man of religious knowledge and 

standing. If anyone might have seemed close to the kingdom by natural 

qualification, it was he. Yet Christ did not tell him that he needed only better 

understanding or deeper commitment. He told him he needed to be born again. 
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John 3:3-8 

Jesus answered and said unto him, Verily, verily, I say unto thee, 

Except a man be born again, he cannot see the kingdom of God. 

Nicodemus said unto him, How can a man be born when he is old? 

Can he enter the second time into his mother's womb and be born? 

Jesus answered, Verily, verily, I say unto thee, Except a man be born 

of water, and the Spirit, he cannot enter into the kingdom of God. That 

which is born of the flesh, is flesh; and that which is born of the Spirit, 

is spirit. Marvel not that I said unto thee, Ye must be born again. The 

wind bloweth where it listeth, and thou hearest the sound thereof, but 

canst not tell whence it cometh, and whither it goeth; so is every one 

who is born of the Spirit. 

 

The necessity could hardly be stronger. “Except a man be born again he cannot 

see the kingdom of God.” Christ does not describe new birth as helpful, 

desirable, or advanced. He declares it necessary. Religious status, inherited 

privilege, moral seriousness, and intellectual knowledge cannot replace the life 

of the Spirit. 

The contrast between flesh and Spirit is decisive. “That which is born of the 

flesh is flesh; and that which is born of the Spirit is spirit.” Flesh cannot produce 

Spirit by effort. The old life cannot generate the new life from within itself. Man 

may educate the flesh, discipline the flesh, refine the flesh, and make the flesh 

appear religious, but it remains flesh. New birth must come from above. 

This humbles man because it places the beginning of spiritual life outside his 

own power. No one authors his first birth, and no one authors his new birth. A 

man may respond, believe, repent, pray, and obey, but the life by which he 

enters the kingdom is the work of God. Regeneration is grace acting within the 

root of the person. 
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This also exposes the limits of self-reform. A person may improve conduct 

without receiving life. He may become more controlled, respectable, informed, 

and disciplined, while remaining unchanged at the deepest level. He may 

remove obvious disorder from the surface of life, while the self remains 

enthroned beneath religious language. Nicodemus warns us that religion itself 

can become a covering for the absence of new birth. 

That point must be handled with care. The answer is not to despise discipline, 

knowledge, tradition, or moral seriousness. These can be good in their proper 

place. The danger comes when they are mistaken for life. Order is not always 

life. Activity is not always life. Religious speech is not always life. Flesh can 

learn the language of the sanctuary and still remain flesh. 

Regeneration is different. It is not the improvement of the old principle, but the 

giving of a new one. God does not merely rearrange the furniture of the fallen 

soul. He brings life where there was death. That life may begin quietly, like seed 

beneath soil, but it is real because it comes from the Spirit of God. 

Paul speaks of this new reality in a single powerful sentence. 

2 Corinthians 5:17 

Therefore if any man live in Christ, he is a new creature; old things 

are passed away; behold, all things are become new, 

 

A new creature is more than a man with a forgiven past. He is a man in whom 

God has begun a new creation. This does not mean instant maturity. A newborn 

child is truly alive, but not fully grown. In the same way, the regenerated person 

possesses new life, though that life must be nourished, trained, corrected, and 

strengthened. 

This distinction matters because some people expect new birth to remove all 

struggle at once. When struggle remains, they wonder whether anything real has 
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happened. But regeneration is birth, not full adulthood. It begins life. It does not 

complete all growth in a moment. The presence of continued weakness does not 

deny the reality of new life, just as the weakness of an infant does not deny that 

the child is alive. 

At the same time, regeneration must not be reduced to a small inward feeling 

with no direction. New life has movement. It begins to desire God, however 

weakly. It begins to hate sin, however inconsistently. It begins to hear truth 

differently. It begins to turn the person towards holiness, prayer, obedience, and 

repentance. The life may be young, but it is not neutral. 

This is where regeneration differs from mere moral enthusiasm. Enthusiasm can 

rise quickly and fade quickly. It may be stirred by fear, pressure, emotion, 

admiration, or the desire to change one’s image. Regeneration is deeper. It is the 

work of the Spirit giving life from God. It may include emotion, but it is not 

created by emotion. It may produce resolve, but it is not created by resolve. 

Titus joins regeneration directly to mercy and grace. 

Titus 3:4-7 

But after that the kindness and love of God our Savior toward man 

appeared, Not by works of righteousness which we have done, but 

according to his mercy he saved us, by the washing of regeneration, 

and renewing of the Holy Ghost; Which he shed on us abundantly 

through Jesus Christ our Savior; That being justified by his grace, we 

should be made heirs according to the hope of eternal life. 

 

This passage preserves the order of grace. Salvation is “not by works of 

righteousness which we have done.” Regeneration does not come as a reward 

for moral achievement. It comes according to mercy, through the washing of 

regeneration and renewing of the Holy Ghost. The life within man is not man’s 

trophy. It is God’s gift. 
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The phrase “renewing of the Holy Ghost” shows that regeneration is not merely 

a change in religious category. It is inward renewal by the Spirit. Grace does not 

leave the believer with an unchanged heart and a new label. It begins to renew 

the inner life, bringing what was dead under the living work of God. 

This gives the believer hope beyond self-improvement. Self-improvement is 

always limited by the strength of the self doing the improving. It may achieve 

useful changes, but it cannot create spiritual life. Regeneration rests upon God’s 

power, not the old self’s capacity to repair itself. The believer is not trusting the 

fallen life to become impressive. He is trusting God, who gives life to the dead. 

Regeneration also begins to reorder identity. The person who is born again is no 

longer defined only by what he has done, what he has suffered, what he desired, 

or what he failed to become. Those things may still shape memory and 

consequence, but they no longer form the deepest truth. The believer is now in 

Christ. A new creation has begun. 

This is not an invitation to deny the past. Grace does not require unreality. The 

regenerated person may still need to confess honestly, repair wisely, grieve 

rightly, and grow patiently. But the past is no longer the master identity. New 

life has entered. The old story has been interrupted by the life of God. 

Peter describes this new birth as coming from incorruptible seed. 

1 Peter 1:23 

Being born again, not of corruptible seed, but of incorruptible, by the 

word of God, which liveth and abideth forever. 

 

The source of the new birth is not corruptible. Human resolutions weaken. 

Emotions pass. Social pressure changes. Even sincere intentions may fail under 

trial. But the word of God liveth and abideth for ever. The life born of God rests 

upon a source stronger than the instability of man. 
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This does not remove the need for growth. Seed must be nourished. Life must 

be formed. The newborn believer must be taught, corrected, strengthened, and 

disciplined. But those things serve the life God has given. They do not create it. 

The gardener may water, tend, and protect the plant, but he did not create the 

life in the seed. 

Regeneration therefore answers the deepest inability of fallen man. Sin brought 

death, and grace gives life. Sin turned the inward man away from God, and 

grace creates a new inward principle. Sin left man unable to restore himself, and 

grace begins the restoration at the root. 

The movement of the book now becomes clearer. Mercy moved first. 

Redemption paid the cost. Forgiveness lifted the debt. Cleansing washed the 

stain. Justification restored standing. Regeneration gives life within. 

Yet new life is not left without a home. The one born of the Spirit is brought 

into relationship with the Father. Grace does not merely create life and leave the 

believer isolated. It receives him into the household of God. Regeneration gives 

life within; adoption gives belonging before the Father. 
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Adoption and Sanctifying Grace 
If regeneration gives life, adoption gives home. 

The new birth is not the birth of an orphaned soul. Grace does not make man 

alive and then leave him standing alone before God as a forgiven individual 

with no household, no name, and no Father. The life given by the Spirit brings 

the redeemed person into relationship. The one made alive in Christ is received 

into the family of God. 

This is the meaning of adoption. It is not a decorative doctrine added to 

salvation for warmth. It is central to restoration because sin alienates. Sin drives 

man away from God, into hiding, fear, self-rule, and estrangement. Even when 

sin becomes religious, it may still keep man distant from God, serving 

anxiously, performing outwardly, and never knowing the security of being 

received. 

Adoption answers that alienation. The redeemed are not merely pardoned 

criminals or corrected servants. They are received as sons. The language is 

relational, but it is not sentimental. God does not become Father by ignoring sin. 

He receives sinners as sons through Christ. Sonship is therefore not a natural 

possession of fallen man in the saving sense. It is a gift of grace. 

John states this plainly. 

John 1:12-13 

But as many as received him, to them gave he power to become the 

sons of God; only to them who believe on his name. He was born, not 

of blood, nor of the will of the flesh, nor of the will of man, but of 

God. 

 

The right to become the sons of God is given. It is not seized by human 

confidence, inherited by blood, produced by natural will, or assumed by 
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religious optimism. It is given to those who receive Christ and believe on His 

name. Adoption is therefore both deeply gracious and deeply Christ-centred. 

This guards against two errors. The first says that sonship belongs automatically 

to all people regardless of Christ, new birth, repentance, or grace. That view 

confuses creation with adoption. God is Creator of all, but saving sonship is 

given in Christ. The second error says that even after grace, the believer remains 

at a distance, tolerated but not truly received. That view weakens the generosity 

of the gospel. 

Adoption gives the believer dignity without pride. He did not create his place in 

the Father’s house, so he cannot boast. Yet he has truly been brought in, so he 

need not live as though grace has left him outside the door. The Father receives 

those who are in the Son. That truth gives stability to the soul. 

Paul gives adoption its inward voice. 

Romans 8:14-17 

For as many as are led by the Spirit of God, they are the sons of God. 

For ye have not received the spirit of bondage again to fear; but ye 

have received the Spirit of adoption; whereby we cry, Abba, Father. 

The Spirit itself beareth witness with our spirit, that we are the 

children of God; And if children, then heirs; heirs of God, and joint 

heirs with Christ; if so be that we suffer with him, that we may be also 

glorified together. 

 

The contrast is between bondage and adoption. The believer has not received 

the spirit of bondage again to fear. Grace does not deliver man from sin only to 

place him under a new slavery of spiritual anxiety. It gives the Spirit of 

adoption, by whom the redeemed cry, “Abba, Father.” 

This cry is not casual familiarity. It is reverent nearness. The adopted child does 

not treat God lightly, but neither does he approach Him as a stranger. He has 
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been brought near. He may speak to God from within relationship, not from 

outside begging for permission to belong. 

Here adoption begins to reshape obedience. The servant obeys in order to secure 

his place. The son obeys because he has been given one. The servant fears that 

failure may cast him out. The son knows that correction belongs within 

relationship. The servant works under the shadow of rejection. The son learns 

the order of the Father’s house. 

This is where sanctifying grace belongs. Grace does not only receive the 

believer. It teaches him how to live as one who has been received. The Father’s 

house has an order, and that order is holy. Adoption does not make obedience 

unnecessary. It changes the ground from which obedience grows. 

Without adoption, obedience easily becomes fear. A man may pray, serve, resist 

temptation, study Scripture, and discipline himself, yet do all of it from the 

anxious sense that God’s acceptance must continually be earned. This produces 

a hard and unstable spiritual life. It may look serious, but beneath it lies 

insecurity. 

Without sanctifying grace, adoption may be misunderstood as mere comfort. A 

man may say he belongs to God while refusing the life of the household. He 

may claim the Father’s embrace while resisting the Father’s correction. That 

also distorts grace. The Father receives His children in order to form them, not 

to leave them disordered. 

Paul holds reception and formation together in his letter to Titus. 
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Titus 2:11-14 

For the grace of God which bringeth salvation to all men, hath 

appeared; Teaching us that, denying ungodliness and worldly lusts, 

we should live soberly, righteously, and godly, in this present world; 

Looking for that blessed hope, and the glorious appearing of the 

great God and our Savior Jesus Christ; Who gave himself for us, that 

he might redeem us from all iniquity, and purify unto himself a 

peculiar people, zealous of good works. 

 

Grace teaches. That phrase prevents grace from collapsing into mere 

acceptance. The grace that brings salvation also trains the redeemed life. It 

teaches denial of ungodliness and worldly lusts. It teaches sober, righteous, and 

godly living. It forms a people who belong to Christ and are zealous of good 

works. 

The order is important. Christ gave Himself first. He redeems and purifies a 

people for Himself. Good works then arise as the fruit of belonging, not as the 

price of entry. Sanctification is not man trying to become acceptable by effort. It 

is grace teaching the accepted person how to walk. 

This changes the whole atmosphere of obedience. Christian obedience is not the 

desperate attempt of the guilty to make themselves safe. It is not the proud 

attempt of the religious to prove themselves superior. It is not the fearful attempt 

of the servant to avoid being cast out. It is the restored movement of a child 

learning the life of the Father’s house. 

That does not make obedience soft. The grace that teaches us to deny 

ungodliness is serious grace. Denial is not an easy word. There are desires to 

refuse, habits to break, appetites to restrain, loyalties to reorder, and thoughts to 

bring under Christ. But the strength for this does not come from fear of 

abandonment. It comes from the work of God within the redeemed. 
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Paul expresses this balance carefully. 

Philippians 2:12-13 

Wherefore, my beloved, as ye have always obeyed, not as in my 

presence only, but now much more in my absence, work out your own 

salvation with fear and trembling; For it is God which worketh in you 

both to will and to do of his good pleasure. 

 

The believer is told to work out his own salvation with fear and trembling. 

Grace does not make human response meaningless. It does not produce spiritual 

passivity. But the next sentence gives the foundation: God works in the believer 

both to will and to do of His good pleasure. The Christian works because God is 

already at work within him. 

This is sanctifying grace. It does not bypass the will. It renews and strengthens 

it. It does not remove effort. It gives effort a new source. It does not cancel 

obedience. It makes obedience possible as the fruit of divine life rather than the 

labour of self-salvation. 

This truth protects the believer from despair. If holiness depended entirely upon 

his own natural strength, he would either pretend or collapse. He would pretend 

when he wanted to appear better than he was. He would collapse when he saw 

honestly how much disorder remained in him. Grace gives a better way. The 

believer may confess weakness without surrendering hope because God is at 

work within him. 

It also protects him from carelessness. The fact that God works within him is 

not a reason for laziness. It is the reason for obedience. Divine work awakens 

human response. A man who says, “God is at work in me,” while refusing the 

life God commands has not understood grace. Grace does not make the will 

idle. It makes the will alive. 
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Adoption and sanctifying grace therefore belong together. Adoption gives 

belonging. Sanctifying grace gives formation. Belonging without formation 

becomes sentiment. Formation without belonging becomes bondage. In Christ, 

the redeemed are received and trained, comforted and corrected, secured and 

changed. 

This is how the Father restores His children. He does not bring them into His 

house in order to leave them ruled by the disorder of the far country. He does 

not cleanse them so that they may peacefully return to uncleanness. He does not 

justify them so that holiness becomes irrelevant. He receives them in Christ, 

then forms them by the Spirit. 

Correction must therefore be understood as part of grace, not as the loss of 

grace. When God exposes pride, resentment, fear, vanity, bitterness, lust, 

selfishness, or unbelief, He is not withdrawing sonship. He is forming the son. 

The pain of sanctification is often the evidence that grace has reached deeper 

than comfort alone would go. 

This does not mean God treats His children harshly. Sanctifying grace is not 

spiritual violence. It is not the believer despising himself into holiness. God 

knows our frame and remembers that we are dust. He trains firmly, but not 

cruelly. He corrects for restoration, not destruction. 

The child of God must therefore learn to receive both comfort and correction as 

grace. Comfort without correction would leave him weak. Correction without 

comfort would leave him fearful. The Father gives both. He tells the believer he 

belongs, and then teaches him to live according to that belonging. 

This brings the movement of grace close to completion. Mercy moved first. 

Redemption paid the cost. Forgiveness and cleansing dealt with guilt and stain. 

Justification restored standing. Regeneration gave life. Adoption gives home, 

and sanctifying grace teaches the life of that home. 
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Yet one question remains before the book can conclude. What happens when the 

child who has been received still falls? What happens when sincere love fails 

under pressure, when the believer discovers weakness beneath his promises, 

when the disciple who truly belongs still collapses? Grace must answer that too. 

The final movement is restoration. 
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Restoration, The God Who Raises the Fallen 
What does grace do with the believer who falls? 

That question must be faced before this book concludes. It is one thing to speak 

of mercy towards the ruined, redemption for the captive, forgiveness for the 

guilty, cleansing for the defiled, justification for the condemned, regeneration 

for the dead, and adoption for the alienated. It is another thing to ask what 

happens when a person who has known grace still fails. 

Christian life is not lived in clean theory. A man may love Christ and still fear 

suffering. He may speak sincerely and still discover cowardice beneath his 

words. He may know the truth and still fail to stand when obedience becomes 

costly. If grace cannot reach that place, it is not enough for the actual condition 

of the believer. 

Peter brings this question into painful clarity. He was not indifferent to Christ. 

He was not an enemy pretending friendship. He was a real disciple with real 

love, but he did not yet know the weakness hidden beneath his confidence. His 

courage was sincere, but untested. His words were strong, but his strength was 

not equal to them. 

Before Peter fell, Christ saw the whole matter. He saw the pressure before Peter 

felt it. He saw the denial before Peter spoke it. He saw the tears before Peter 

wept them. Yet Christ did not speak as though Peter’s failure would be the final 

word. 

Luke 22:31-32 

And the Lord said, Simon, Simon, behold Satan hath desired you, that 

he may sift the children of the kingdom as wheat. But I have prayed 

for you, that your faith fail not; and when you are converted 

strengthen your brethren. 
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Christ does not flatter Peter. The danger is real. Satan has desired to sift him as 

wheat. Peter is about to be shaken more deeply than he understands. But the 

foundation of hope is not Peter’s promise. It is Christ’s prayer. “I have prayed 

for thee.” Those words stand beneath the whole chapter. 

This shows the first truth of restoration. Before the fallen believer returns to 

Christ, Christ has already seen him truly. The failure is not a surprise. The 

weakness is not hidden from the Lord. The collapse does not reveal something 

Christ did not know. Restoration begins in the mercy of the One who knew the 

fall beforehand and still did not abandon His disciple. 

The words “when thou art converted” also matter. Christ does not make light of 

what is coming. Peter will need to be turned again. He will need return, not 

reassurance alone. Grace does not say that failure is harmless. It says that failure 

need not be final because Christ remains faithful. 

Peter’s denial was severe. He denied the Lord he loved, not once, but 

repeatedly. The courtyard exposed the distance between his imagined courage 

and his tested courage. In fellowship he had spoken boldly. Under threat he 

failed. That is often how spiritual weakness is revealed. A man may not know 

the limits of his strength until pressure strips away the image he held of himself. 

The look of Christ reached Peter after the denial. The truth broke through. Peter 

went out and wept bitterly. Yet even those tears were not themselves restoration. 

They were necessary, but they were not enough. Sorrow may awaken the soul, 

but sorrow cannot rebuild it. Shame may expose the fall, but shame cannot 

restore the fallen. Peter needed more than grief over himself. He needed Christ. 

After the resurrection, Christ does not restore Peter with vague comfort. He 

does not say, “Let us forget it.” Nor does He crush Peter under the memory of 

what he has done. He brings the wound into the light and heals it there. 
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John 21:15-19 

So when they had dined, Jesus saith to Simon Peter, Simon, son of 

Jonas, lovest thou me more than these? He saith unto him, Yea, Lord; 

thou knowest that I love thee. He saith unto him, Feed my lambs. He 

saith to him again the second time, Simon, son of Jonas, lovest thou 

me? He saith unto him, Yea, Lord, thou knowest that I love thee. He 

saith unto him, Feed my sheep. He saith unto him the third time, 

Simon, son of Jonas, lovest thou me? Peter was grieved because he 

said unto him the third time, Lovest thou me? And he said unto him, 

Lord, thou knowest all things; thou knowest that I love thee. Jesus said 

unto him, Feed my sheep. Verily, verily, I say unto thee, When thou 

wast young, thou girdedst thyself, and walkedst whither thou 

wouldest; but when thou shalt be old, thou shalt stretch forth thy 

hands, and another shall gird thee, and carry thee whither thou 

wouldest not. This spake he, signifying by what death he should 

glorify God. And when he had spoken this, he saith unto him, Follow 

me. 

 

The restoration is exact, but not cruel. Three times Peter had denied. Three 

times Christ asks about love. The repetition grieves Peter, but it is not designed 

to humiliate him for humiliation’s sake. Christ is touching the place of collapse. 

He is not content to leave Peter privately forgiven but inwardly unresolved. 

The question Christ asks is not, “Can you explain yourself?” Nor is it, “Will you 

promise greater strength next time?” Peter had already shown the weakness of 

self-confident promises. Christ asks, “Lovest thou me?” Restoration reaches 

deeper than explanation. It reaches allegiance, affection, and truth. 

Peter’s answer is different from his earlier confidence. He does not place 

himself above the others. He does not offer heroic language. He says, “Lord 

thou knowest all things thou knowest that I love thee.” That is a humbler 

answer. Peter places himself under Christ’s knowledge. He no longer needs to 
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present himself as stronger than he is. He rests his appeal in the Lord who 

knows both his denial and his love. 

This is one of the quiet marks of true restoration. Grace does not rebuild the old 

pride. It restores the person in truth. Peter is not returned to the same self-

confidence that failed in the courtyard. He is restored with a deeper dependence 

upon Christ. He knows himself more honestly, and he knows more fully that his 

future rests upon the Lord’s keeping. 

Christ then gives him work: “Feed my lambs,” “Feed my sheep.” This is 

astonishing. The fallen disciple is not merely forgiven and set aside as 

permanently unusable. He is restored into service. His failure is not treated as 

nothing, but neither is it allowed to define his whole future. Christ gives him a 

calling again. 

This must be handled with care. Restoration does not mean every consequence 

disappears. Some sins damage trust. Some failures require time, discipline, 

restitution, or changed responsibility. Scripture is not naïve about harm. But 

neither does Scripture teach that failure must always become a final identity. 

Christ can restore a fallen servant with wisdom, truth, and renewed purpose. 

Peter’s later life bears the marks of this. He does not become less useful because 

he has been humbled. He becomes more useful because illusion has been 

broken. The man who strengthens his brethren after returning is not the man 

who never knew weakness. He is the man whose weakness has been met by 

Christ’s mercy. 

That is important for the church. A church that cannot restore will become 

harsh. A church that refuses to tell the truth will become false. The gospel 

creates a different kind of people, neither cruel towards failure nor casual about 

it. Restoration requires both honesty and meekness. 

Paul gives this responsibility directly. 
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Galatians 6:1 

Brethren, if a man be overtaken in a fault, ye which are spiritual, 

restore such a one in the spirit of meekness; considering thyself, lest 

thou also be tempted. 

 

The word restore is the command. The manner is meekness. Those who help the 

fallen must remember their own vulnerability. They are not handling another 

person’s failure from a position of superiority, but from dependence upon the 

same grace. Pride is unfit for restoration because pride forgets that it too can 

fall. 

This is why Peter’s story remains so necessary. It prevents the strong from 

becoming arrogant and the fallen from becoming hopeless. The strong are 

reminded that confidence can fail. The fallen are reminded that failure is not 

stronger than Christ. Both lessons are needed if grace is to be understood 

rightly. 

Restoration is often slower than mere reassurance. A broken bone does not 

mend because someone commands it to be strong. A wounded conscience does 

not heal because someone demands confidence. The soul may need time under 

the steady hand of God. There may be confession, correction, grief, rebuilding, 

and patient obedience. Grace is powerful, but it is not shallow. 

Peter later writes with the tone of a man who knows that God establishes the 

shaken. 

1 Peter 5:10 

But the God of all grace, who hath called us unto his eternal glory by 

Christ Jesus, after that ye have suffered a while, make you perfect, 

stablish, strengthen, settle you. 
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“The God of all grace” is a fitting phrase for the end of this chapter. Grace is not 

narrow. It is not only mercy at the beginning, pardon after guilt, or comfort after 

sorrow. God makes perfect, stablishes, strengthens, and settles. These are 

restoration words. They speak of a God who works upon the shaken until they 

are no longer ruled by the fall. 

Peter says this happens “after that ye have suffered awhile.” Restoration does 

not always bypass pain. Sometimes it passes through it. The suffering may be 

the pain of consequence, the grief of exposure, the ache of humility, or the slow 

discipline of rebuilding. But the final action belongs to God. He establishes 

what was shaken. 

This gives hope without making failure appear safe. Peter’s tears were real. His 

grief under Christ’s questions was real. The command to follow was real. 

Restoration is not a sentimental word. It means return, healing, renewed 

obedience, and Christ’s mercy over the truth of collapse. 

The restored person does not come back saying, “It did not matter.” He comes 

back saying, “Christ had mercy.” That is the difference between excuse and 

restoration. Excuse lowers the meaning of the fall. Restoration magnifies the 

mercy that raised the fallen from it. 

This is the final movement of grace in this book. Grace begins with mercy 

towards the ruined, but it does not stop at first rescue. It reaches the believer in 

weakness, failure, fear, and collapse. It brings him into truth without 

abandoning him to despair. It restores him, not to the illusion of his old strength, 

but to a deeper dependence upon Christ. 

Peter’s final word from the shore is therefore not merely personal. It is the word 

every restored soul must hear: “Follow me.” Grace does not end in relief alone. 

It returns the fallen to the path of obedience. The one who has been restored is 
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not called to stare endlessly at his failure, nor to pretend it never happened. He 

is called to follow Christ. 

This brings the whole book to its final claim. Grace is not a soft covering over 

sin. It is the power of God to restore man through Christ. It moves first in 

mercy, pays the cost in redemption, lifts guilt through forgiveness, washes 

defilement through cleansing, restores standing through justification, gives life 

through regeneration, brings the redeemed home through adoption, trains them 

through sanctifying grace, and raises the fallen through restoration. 

Yet the conclusion must do more than repeat these stages. It must ask what kind 

of hope this gives to man. If sin tells the truth about man’s ruin, grace tells the 

truth about God’s power to restore. The final word is not the far country, the 

prison, the debt, the stain, the grave, or the courtyard. The final word belongs to 

Christ, who looks upon the fallen and says, “Follow me.” 
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Grace Is the Power of God to Restore Man 
The question that has stood behind this book is simple: can God restore what sin 

has ruined? 

That question cannot be answered lightly. If sin were only weakness, grace 

could be encouragement. If sin were only ignorance, grace could be instruction. 

If sin were only pain, grace could be comfort. But sin is deeper than these. It 

reaches into guilt, desire, will, worship, identity, and death. It does not merely 

bruise man. It disorders him before God. 

Therefore grace must be greater than kindness alone. It must be more than 

patience, more than sympathy, more than reassurance, more than acceptance 

spoken over an unchanged life. Grace must be strong enough to meet man 

where he actually is. It must reach the guilty without denying guilt, the unclean 

without denying defilement, the captive without denying bondage, the dead 

without denying death, and the fallen without denying the fall. 

This is what God has given in Christ. 

Grace is not God’s refusal to take sin seriously. The cross forbids that thought. 

At Calvary, sin is not dismissed as a small thing. It is answered as the thing that 

only the Son of God could bear. Every shallow view of grace breaks down 

before the crucified Christ. If sin did not matter, the cross would be unnecessary. 

If man could restore himself, redemption would be excessive. If guilt could be 

talked away, the blood of Christ would not stand at the centre of salvation. 

But the cross also forbids despair. If sin is serious enough to require the blood of 

Christ, grace is strong enough because that blood has been given. The sinner is 

not asked to climb towards mercy with some payment in his hand. He is called 

to receive what God has provided. Grace is free to man because Christ has 

borne the cost. 
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This gives grace its weight. It is not soft because it is merciful. It is not 

permissive because it is generous. It is not careless because it is tender. Grace is 

holy mercy. It is the action of God by which ruined man is brought back through 

Christ. 

The modern soul often wants relief without restoration. It wants guilt quietened, 

but not always cleansed. It wants acceptance, but not always surrender. It wants 

peace, but not always truth. Yet relief without restoration is too small for man. It 

may soothe him for a moment, but it cannot heal the disorder within him. God’s 

grace is kinder than that. It does not merely calm the condemned man. It 

forgives him. It does not merely comfort the unclean man. It washes him. It 

does not merely encourage the captive. It redeems him. It does not merely 

improve the dead man. It gives him life. 

That is why grace must never be reduced to excuse. Excuse leaves man in the 

centre, still defending himself, still editing the evidence, still negotiating with 

truth. Grace brings man to the end of defence and places him before Christ. 

There, he does not need to pretend. He does not need to make his sin appear 

smaller than it was. He does not need to make himself cleaner than he is. He 

may come because God restores sinners through His Son. 

This is the great freedom of grace. It frees man from the labour of self-salvation. 

It frees him from the prison of pretending. It frees him from the endless court of 

self-accusation and self-defence. It frees him from the old masters that claimed 

him. But grace does not free man into emptiness. It frees him into belonging. 

The redeemed life is not ownerless. It belongs to God. 

To belong to God is not a loss of humanity. It is the recovery of humanity. Sin 

made man less than he was created to be, even when it promised him 

independence. It scattered the soul across appetite, pride, fear, resentment, 
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vanity, and self-rule. Grace gathers the person back under Christ. It restores 

order because it restores relationship with the One for whom man was made. 

This is why grace must include adoption and sanctification. A man is not 

restored merely by being spared. He must be brought home, and he must learn 

the life of the house. The Father does not receive His children in order to leave 

them shaped by the far country. He receives them in Christ and forms them by 

the Spirit. The child does not obey to earn a place. He obeys because a place has 

been given. 

Here grace becomes both comfort and command. It comforts because the 

believer stands in Christ, not in himself. It commands because the believer is no 

longer his own. This combination is not contradiction. It is the very shape of 

restored life. A grace that gives no comfort would leave man in fear. A grace 

that gives no command would leave him in disorder. The grace of God gives 

both, and therefore it heals. 

The story of Peter shows this with particular force. Peter’s fall was not 

imaginary. His tears were not unnecessary. Christ did not restore him by 

pretending the courtyard had not happened. Yet neither did Christ leave him 

there. He brought the wound into the light, asked the searching question, 

restored him to service, and called him again: “Follow me.” 

That word remains the proper end of grace. Follow me. Not, “Hide forever 

beneath your failure.” Not, “Explain it until it feels smaller.” Not, “Return to 

your old confidence.” Not, “Live as though nothing happened.” Follow me. 

Grace restores the fallen by returning them to Christ Himself. 

This gives the Christian hope with weight. Not the thin hope that says sin is 

harmless. Not the unstable hope that rests upon human strength. Not the 

sentimental hope that refuses to look directly at ruin. It is the hope of the God of 
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all grace, who makes perfect, stablishes, strengthens, and settles those whom He 

has called in Christ. 

Such hope is not careless. The man who has understood grace should not treat 

sin lightly. He has seen what sin cost. He has seen the blood of Christ. He has 

seen that mercy is not cheap and restoration is not a game. But neither should he 

treat sin as though it were stronger than God. That would dishonour grace in 

another direction. The cross humbles man, but it also forbids him to despair. 

The final word, then, is not man’s ruin. It is God’s restoration. 

The far country is real, but so is the Father’s house. The prison is real, but so is 

redemption. The debt is real, but so is forgiveness. The stain is real, but so is 

cleansing. The grave is real, but so is new life. The fall is real, but so is the 

voice of Christ calling the fallen to follow Him again. 

Grace does not make man innocent by denial. It makes him restored by Christ. 

It does not return him to the illusion that sin was small. It brings him into the 

truth that mercy is greater. It does not leave him as he was. It makes him alive, 

received, taught, strengthened, and called. This is the nature of grace: mercy, 

redemption, and the power of God to restore man. 

The next question is now ready to be faced. If grace restores, how does man 

come to recognise his need of it? How does conscience awaken after it has been 

dulled, silenced, confused, or hardened? How does guilt become repentance 

rather than despair? How does truth reach the inward life without destroying 

hope? 

That is the ground of the next volume, The Crisis of Conscience. But this 

volume must end here, with grace itself. Holy grace. Costly grace. Restoring 

grace. The grace of God in Christ. Man could not restore himself. God has not 

left him to try. 


